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22 LIBIDO DOMINANDI 3

Confessions, a prohibition which caused him to rage at his wife, the person ]
who arranged for the delivery of his food and his books. i3
Sade, however, did get to read all of Voltaire’s novellas, which he grew

to know by heart, as well as contemporary novels like Laclos’s Les Liaisons }‘
dangereuese and philosophy texts like Baron d’Holbach’s System de la na- 5
ture, which was all but ubiquitous in the libraries of revolutionaries of the g
{

§

first sexual revolution from Weishaupt to Shelley. In addition to the usual""é’:i;x- RS

Enlightenment texts, the Marquis de Sade also read the travel narratives ofs
the time: Abbé de la Porte’s Le Voyageur Jrangais, Cook’s Voyages, and ‘e
Diderot’s Voyages de Bougainville. The latter book was part of the tradition.._.
of cultural relativism which Margaret Mead would make famous in the twen- S
tieth century with the 1927 publication of Coming of Age in Samoa.Common. ™
to these travel books was the not-so-veiled altempt to relativize morals geo*~ -3
graphically. Eventually the cultural relativism that was either the intention of
the travel narratives or their effect in the minds of those already depraved and
looking for a rationalization would find their way into works like Justine.
“Virtue,” Rodin tells one of his young victims in a moment of detumescence,
“is not some kind of mode whose value is incontestable, it is simply a scheme
of conduct, a way of getting along, which varies according to accidents of ge-
ography and climate and which, consequently, has no reality, the which
alone exhibits its futility. . . . there is not upon the entire globe, two races
which are virtuous in the same manner; hence, virtue is not in any sense real,
nor in any wise intrinsically good and in no sort deserves our reverence.”

Sade’s appropriation of the travel narratives for sexual purposes in
Justine illuminates both the topography of sexual liberation and all of Sade’s
ouevre as its first instantiation. It also allows us lo give a tentative definition
of sexual liberation, based on the historical circumstances of its progenitor —
its inventor, so to speak. Sexual liberation is a conflation of Enli ghtenment
thought, which is to say, rationalization based on “science.” and masturba-
as the logical outcome of Sade’s incarceration. A man
whose sexual activity was out of control when suddenly cut off from the ob-
Jects of sexual pleasure will resort to the solitary vice. But there is more to
Sade’s attachment to masturbation than that, just as there is a more than coin-
cidental connection between sexual liberation and masturbation. Sade’s sex-
ual activity had been essentially masturbatory from its inception. “All
creatures are born isolated and with no need of one another,” he wrote in
Juliette. In a sexual world like this, where each sexual partner is simply an
aid to 6rgasm, a sexual device, and an instrument for pleasure, masturbation
is the theoretical essence of all sexual activity. That theory became practice
when the Marquis de Sade was incarcerated in 1777. In the absence of the .
whores he would hire to stimulate his sexual fantasies, he was forced to cre-
ate imaginary figures who would serve the same end as masturbation became
his actual rather than just theoretical sexual outlet.
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That combination of Enlightenment thought and masturbation would not
only become the dialectic of Sade’s life in prison, where he would read and
masturbate and then read and masturbate some more. It would also become
the structure of his fiction, and as a result of that it would also become the de-
fining dialectic of sexual liberation. Sewual-liberation-would-become-En-
dightenment,rationalizatien-in-the serviee-of-masturbation-and implemented
intoslater.cultural expressions.of-sexual liberation-like Playboy magazine,

where the photos served as masturbatory aids and Playboy philosophy G‘} /”7}

‘served as rali
- behavior became widespread enough, pornography would become an instru-

inz. When the texts which enabled this

ment of political domination as well as an instrument for financial gain.
Sade’s characters spout Enlightenment clichés on morals and physiol-

. ogy as the rationalization of the sexual crimes they have just committed and

are about to commit as, soo as they can lalk themselves back into an erection
again. Sade’s writing, liké inost pornography, is an aid to masturbation, both
his own and that of the reader. In creating texts like Justine, Sade set the pat-
tern for all subsequent versions of sexual liberation and sexual revolution.
Science, which is to say.the world understood according the philosophes’
reading of Newton, makes morals and religion unnecessary. Taken in the
context of Sade’s writings, which is the correct context, Newlonian science
becomes a justification for sexual pleasure, in facl, its only real attraction.
“When the study of anatomy reaches perfection,” Clermont tells Therese af-
ter debauching her in Justine, -

they will without any trouble be able to demonstrate the relationship of the
human constitution to the taste which it affects. Ah, you pedants, hang-
men, turnkeys, lawmakers, you shavepate rabble, what do you do when
we have arrived there? What is to become of your laws, your ethics, your
religion, your gallows, your Gods and your Heavens and your Hell when it
shall be proven that such a flow of liquids, this variety of fibers, that de-
gree of pungency in the blood or in the animal spirits are sufficient (o
make a man the object of your givings and your takings away.

Morality, in other words, is really nothing more than fluid dynamics. Sade
felt this would undoubtedly be proven true by some future breakthrough in
materialist physiology. In the meantime, his readers can act as if the discov-
ery were a foregone conclusion. Such was the hope of the Marquis de Sade,
and it continued to be the hope of those who espouse the Enlightenment’s
project in the present. Taken in its context, however, the passage betrays the

* atraction Newtonian physics held for the devotee of the Enlightenment.

Newtonian physics made morals unnccessary because it reduced the com-

- plexity of life, and all of its moral considerations, to some calculus of matter

in motion. What used to be behavior (hat led to heaven or hell had been re-
duced by the Enlightenment info a few simple calculations involving fluid
.dynamics. In the context of hoth his fiction and the 1ile Fe Ted while writing
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it, the Enlightenment became for the Marquis de Sade an aid to masturbalion,
and to a great extent as a result of his texts, that is what it would remain for
generations of sexual liberationists to come. By the time the Internet arrived
as the primary delivery vehicle for pormography two hundred years Iater,
with Sade, the libertine invaria

thing which makes even sexual activity with other people essentially mastur=

] anding sexual liberation because, as
bly sees his sex partners as instrumen s, some- .,

batory. Perhaps this is why Sallie Tisdale in her book Talk Dirty to Me is so":

insistent on making masturbation synonymous with sex. For her, in fact, all ©

-

sex is essentially masturbatory. “In this sense,” she writes, “all sex is mastut-- -
bation — the other person’s body is an object by which we have intense bu 2
wholly internal pleasure, and our orgasm is a self-created and unshared unj: -

verse. . . . This may be the best explanation for why the orgasms of masturbd®*
tion can be more powerf{ul and feel more physically whole than those shared.
They are simply safer.”®

The ipsation of liberated sex is intensified by its abhorrence of procre-

ation. “A pretty girl,” Madame Sainte-Ange tells Eugenie in Philosophy in

the Bedroom, “ought simply to concern herself with fucking, and never with
engendering. No need to touch at greater length on what pertains (o the dull
business of population, from now on we shall address ourselves principally,
nay(urfiquel} o those libertine lecherie e Spirit i o wise reproduc-
tive.”” Here as elsewhere, Sade takes the lead by essentially staking outall of
The available ground. His contempt for female genitalia is legendary; some-
thing which also explains his choice of sodomy as his preferred form of sex-

4 ual activity. But $exual preference indicates other truths as well.-Sade’s

misogyny may well be a disguised hatred of the mother whom he felt had
abandoned him as a child, or it may have resulted from his undisguised ha-
tred of the mother-in-law who had him imprisoned for thirteen years of his
life, but it also bespoke hatred of nature, female nature especially because it

was the vehicle for new life, which was, in its way, testimony to the author of .

life. When he wasn’t confined to his cell and limited to masturbation as his
only form of sexual expression, Sade invariably tended to engage in both

mtinion hosts. In both acts we sée defiance of nature, which is to say, defi-

ance of the connection between love and life as ordained by the Creator.
Sade’s frequent use of the term “Nature” in his pornography is equivocal,
and use of the term amounts to what Nietzsche, an avid reader of Sade, would
call the transvaluation of values. Nature in its traditional sense meaning pur-
pose is replaced by Nature in its Enlightenment sense which means whatever
is, which is to say the absence of purpose. Nature in the latter sense com- -
mands all activity, and since this is so, there is no such thing as free will, and
as a result terms like good and evil are chimeras of a bygone age.

As aresult, sexual liberation. hecomes bv its verv nature a form of domi-

s?dey apd sexual blasphemy, typically involving the desecration of com-

3

-
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nation whereby the strong get to do what they want with the weak. Since
strong is synonymous with male and weak with female in Sade’s anthropol-
ogy, “liberation” means the male domination of women. Sexual liberation is,
therefore, always a form of control, according to which the idea of nature as
rational purpose, implying good and evil as expressions of practical reason,
is replaced by the idea of nature as brute force. This also means that any
pancultural implementation of sexual liberation will call forth a feminist re-

* action, as women who are imbued wilh lelt-wing fantasies first succumb to
‘unwitting domination and then react with inchoale rage when the outlines of

;their bondage to “liberation” begins to become clear to them.

Sexual liberation, as the foregoing 200-year trajectory indicates, always
tends to masturbation by way of rationalization, and in this respect the En-

3; lightenment was the crucial enabling device for sexual revolution, every bit
" as much as it was the enabling device for the political revolution in France.

Sade played a crucjal iol¢ in both events. Aldous Huxley, who was no
stranger to explaining how sexual freedom could be exploited for political
ends, traces the tendency back to the Marquis de Sade and his use of Enlight-
enment “philosophy.” In Justine, the explication of the true physical nature
of morals, as d’Holbach predicted, makes them nonfunctional, hence allow-
ing “liberation” from moral constraint. In reality though, the attraction of En-
lightenment physiology lay not so much in its truth as in its satisfaction of
desire. Sade’s fiction makes clear that materialism of the sort promoted by
Baron d’Holbach and de la Metirie is just another aid to masturbation.
“The real reason why the Marquis could see no meaning or value in the

- world,” Huxley writes in Ends and Means, “is to be found in those descrip-

tions of fornications, sodomies and tortures which alternate with the
philosophizings of Justine and Juliette. . . . His philosophical disquisitions,
which, like the pornographic day-dreams, were mostly written in prisons.and
asylums, were the ical justi i i i pmctices.”8

Unlike Huxley, Francine du Plessix Gray accepts Sade’s masturbatory -

" fantasies at face value by claiming that science, as expounded in de la

Mettrie’s tract Man a Machine, undermined morals coincidentally by reveal-
ing the truth about man. For Gray, who accepts the Enlightenment at face
value as well, reason dictates behavior, which is to say that Sade first appre-
hended the truth of what de la Mettrie had to say and then put it into practice
after he realized, like d’'Holbach, the true nature of morals as physically de-

. rived:

Sade had also seized on the work of the philosopher La Mettrie, author of
L’Homme Machine, published in 1748. La Mettrie’s views were, in es-
sence, simple and exercised considerable influence on the characters of
Sade’s fictioi, if not directly on their creator. Man, according to La

Mettrie, must be defined exclusively by scientific observation and experi-
ment The conclucinn nf thie method can nanlv be that 2 hiuman ereatnre is a

Jikt .
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machine, as dependent on motion as the machinery and instruments of the
new scientific age of the seventeenth and eighteenth centuries had proved
to be. o

After defending both his masturbatory fantasies and the appropriation of
the Enlightenment as masturbatory aid which they entailed, Gray is then
forced to defend Sade’s treatment of women, turning him into a twentj-

eth-century liberal by claiming that he would not allow this malcria.listﬁlii;&' S
losophy to be used as an excuse to mistreat people. “In short,” she wnfgs‘,gﬂ &
“the materialist, convinced, in spite of the protests of his vanity, that he is but*.
a machine or an animal, will not maltreat his kind, for he will know too.well -

the nature of those actions, whose humanity is always in proportion to the de-

gree of the analogy proved above.”'® One wonders just what edition of Sade . .

Gray had been reading. In Justine Sade takes de la Mettrie’s idea of man%s a
machine to its logical sexual conclusion when he writes that “women, who
are nothing but machines designed for voluptuousness, who ought o be
nothing but the targets of lust, are unirustworthy authorities whenever one
“Irasgot-to-constructam authentic doctrine upon this kind of pleasure.”"!

This and other passages indicate that sexual liberation is a system in
which behavior diclales reason, and once reason is no longer the light ac-
cording to which man acts, force takes its place, and force - pace Ms. Gray
and other feminists — means the sexual exploitation of women. As Sade
makes perfectly clear, the inner logic of sexual liberation is always might
makes right. The truth is the opinion of the powerlul. The good is the desires

"of the powerful. Sexual liberation is, fﬁetefore, of its essence a form of con-
trol. In its nascent and crudest form, it is male control of women. Since
women according to this view are essentially appliances who get neutered 1o
prevent unwanted offspring from diminishing sexual pleasure, sexual libera-
tion is also essentially masturbatory. In this regard, subsequent generations
of sexual liberationists are like moths returning to the same {lame, namely,
.thé seminal texts of the Marquis de Sade. They are irrationally attracted to

* these texts, but they dare not get too close to them lest their attraction be de-
stroyed by the burning logic of domination which lies at their heart.

“The philosopher,” Sade writes using the contemporary term for the En-
lightenment thinker, “sates his appetites without inquiring to know what his
enjoyments may cost others, and without remorse.”'? In that dne phrase,
Sade gives us the essential definition of sexual liberation. It is the sating of
‘passion without remorse according To The materialist philosophy which the
philosophes derived Irom Newtonian physics. By transforming men into ma-
chines, de Ia Meltrie and Sade immediately transform all scx into masturba-
tion, and once that transformation occurs, it is only a matter of time before
some social engineer begins to figure out a way to put that newly “liberated”
sexual energy to some extrinsic financial and political use. The minute after
man gets liberated, he gets controlled. —
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Gray altempts to domesticate Sade — implicit in the title of her book At
Home with the Marquis de Sade — but fails 1o do justice to the word “sadism”
which derives from Sade’s willingness to inflict pain and cruelty on his vic-
tims. Gray also fails to understand the essentially masturbatory nature of
Sade’s writings. Materialism is not attractive because it is true, it is true be-
cause it is attractive. Its appeal is essentially erotic. Huxley, in this regard, is
a more sensitive critic than Gray because he is willing to admit just how
readily reason succumbs to desire and the role that Enlightenment thought

+ .played in this reversal;

The philosopher who finds no meaning in the world is not concerned ex-
clusively with a problem in pure metaphysics. He is also concerned to
prove that there is no valid reason why he personally should not do as he
wants to do, or'why his friends should not seize political power and gov-
em in the way that they. find most advantageous to themselves. The volun-
tary, as opposed to the intellectual, reasons for holding the doctrines of
materialism, for example, may be predominantly erotic, as they were in
the case of Lamettrie (see his lyrical account of the pleasures of the bed in
La Volupte and at the end of L'Homime Machine), or predominantly politi-
cal as they were in the case of Karl Marx."”

Taken on the literal level, texts like Justine celebrate characters like

~ Dolmance and Rodin, who have liberated themselves from religion and mor-

als and, as a result, engage in any and all sexual activity free from guilt. The
libertine is the truly moral man, for, as-Baron d’Holbach said, “The moral
man, is he who acts by physical causes, with which our prejudices preclude
us from becoming acquainted.”™ Taken in context, however, the point of
these effusions is masturbation. This brings us then to the duality at the heart

: ‘of the sexual liberationist project, a duality which revolves around the issue
of freedom and slavery. The exoteric text of the Enlightenment and sexual
liberation its esoteric text, however, ihat appears on

the surface to be brave Prometheans liberating themselves from the chains of .
superstition turns out on closer examination to be a masturbatory fantasy,
which sooner or later was going to be exploited as a form of control. The
Marquis de Sade pioneered both possibilities; he was simultaneoisly thrall
and manipulator; he proposed sexual liberation as a way of exerting hege-
mony over the female sex in the interest of sexual pleasure. In this sense, the
sexual liberator was also the controller. But he proposed this revolution by

- writing masturbatory fantasies, and in this sense the sexual liberator was be-

ing:opened to external control himself, by the exploitation of his own pas-

" sions to be sure, but also by anyone who knew how to manipulate those
* passions. By proposing sexual liberation as the overthrow of the moral law,

then, the Marquis de Sade simultaneously opened up new vistas for domina-

- tion for anyone who could manipulate passion. It was a discovery which

would have far-reaching consequences. Those who attempled to follow in
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ife Mary Godwin, soon found that horror, more than pleasure, was the re-
ward for those who sought to become masters of Tile and the Life-Torce, Sade
‘would learn too. He was both a masturbator and a pornographer who would
become aware during the course of the French Revolution of the political im-
plications of his work.

On the morning of July 2, 1789, Donatien Alphonse Frangois de Sade
flew into a rage when he was told that he would not be permitted to take hlﬁcm

accustomed walk on the battlements of the Bastille that day. Sade had”” waﬁ

. learned from his wife that the disorders in Paris had increased dramallcally‘
of lale and getting confined to his cell was independent confirmation of what.. .
she had told him. Commandante de Launay, who considered Sade an mcomf"

~ gible criminal and a political revoluuonary, could not afford having someone

. of Sadé’s. temperament coming in contact with the dangerously volatile

crowds. In addition to that consideration, de Launay needed the battlements
for their original purpose, namely, armament. The battlements were now oc-
cupied by canons and barrels of black powder. The Bastille, which had been
built as a fortress and then converted into a prison, was in the process of re-
verting to its original purpose, now to defend not the city but the few remain-
ing inmates — criminals, the insane, and the criminally insane — from the mob
which threatened to liberate them.

Sade was in no mood to postpone his walk and so, confined to his cell, he
did what he considered the next best thing. He took a white metal funnel nor-
mally used to convey the contents of his chamber pot into the Bastille moat
and placing it to his lips began to harangue the crowd outside at the top of his
lungs, claiming that the prisoner’s throats were being cut by the murderous
warden and jailers and demanding the crowd’s help. A

Twelve days later the mob responded to his call, but the Marquis was not
there to welcome them. At one in the morning in the night after his funnel
outburst, Sade had been dragged out of bed by six armed guards and taken to
the insane asylum at Charenton, where he would later achieve fame of sorts
as a director of plays. What the mob found instead on the afternoon of July 14
when it burst into Liberty number six, his cell, was a comfortably furnished
apartment with a Jibrary of 600 books, as well as prints and obscene tapes-’
tries, as well as the entire Sadean oeuvre to date, all of which got pillaged,
which is to say either destroyed or stolen by the mob which he had hoped
would liberate him. The fate of Commandant de Launay was less fortunate
still. He along with Major de Losme-Salbray and his assistant Miray were
dragged out of the Bastille onto the Place de Greve and murdered. A kitchen
boy by the name of Desnot then cut off de Launay’s head with a pocket knife
and, sticking it on the head of a pike, a carried it through the streets of Paris as
the totem of the city’s newfound liberty. It was in that respect an omen of
some significance. The head severed from the body, symbolizing the

n dﬂbﬂw

disjunction between reason and the passions, would become the symbol of
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- “four bare, damp walls covered with insects, with a bed nailed to one wall, a

the revolution. Either that or the instrument of that dlSjuncuon, the guillotine.
For the next eight months, Sade would spend his time in the company of
“madmen, imbeciles, debauchees and spendthrifts” in “a dark building, bur-
ied in dirt up to its rool.” If this were liberty it was much more austere than
the imprisonment he had endured in his by comparison luxurious apartment
at the Bastille. “You will find,” he wrote describing his cell in Charenton,

haven for fleas and spiders that have laid undisturbed for a hundred years.” fs
Sade’s stay at the madhouse in Charenton was a prelude to being re-

leased into a world that was about to go mad or it was an interlude between

the private madness of the masturbatory fantasies of his wnlmgs and the

;. public madness those writings would at least in part inspire in the public

realm. “Without lhe'gnad eXtravagance represented by the name, the life and
the truth of Sade,”; wrote’ Maurice Blanchot “the Revolution would have
been deprived of apart of its Reason.”'® Or unreason::Whatever the case,
Sade walked out of Charenton on Good Friday, which fell in the year 1790
on April 2. His wife, who had served him faithfully during his stay in prison,
now refused to take him in. There were no half-way houses in Paris at the
time, and so Sade was free to wander the streets with three mattresses, a
black coat and one gold louis in his pocket.

Although he still owned the Sade family’s ancestral lands in thie south of
France and the aristocratic title that went with them, Sade saw his newly ac-
quired freedom as the chance to embark upon a new career, one more in
keeping with the revolutionary age, namely, man of letters. Sade managed to
salvage a few manuscripts from the sacking of the Bastille, and a little over
one year after his release from Charenton in June 1791 the most marketable —
because it was the most pornographic — was about to be published. That
manuscript was Justine . The publisher, Sade wrote to Reinaud, asked for

" somethmg ‘Quite spicy,” and Sade obhgmgly responded by returning a book -

capable of corrupting the devil.”'” Freedom in 1791 meant “La Foutro-
manie,” which could be translated freely as the freedom to fuck. Given the
fact that passions drove the revolution, it was not surprising that the fixst ex-
}Lessmn of freedom the revolutionaries chose 10 exercise was freedom-from
sexual restraint. Nor was it surprising that the sexual passion freed from all
restraint would quickly degenerate into passnon of another bloodier sort.

. Sade, after all, had sketched out the trajectory in his now mlssmg manuscript

The 120 Days of Sodom.

But that was a lesson the French nation would have to learn the hard way
in the expensive school of experience, as their idol Ben Franklin had once
said. In the meantime, they devoted themselves to gratifying their newly lib-
erated passions, and Sade looked forward to a best seller and the emolument
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which would accrue therefrom. It seemed like a sure thing because of the
Zeitgeist. Pornography, as Lever noted, was q la mode:

A veritable wave of licentious fiction had swept across France, mingling
titillating visions with the 1mprecat10ns of revolutiopary orators and the
Ca ira! of patriots. The erolic vein, though apparently so contrary to civic
virtue, met with unheard of favor. Sex never sold so well. People went
wild for lascivious scenes and lubricious bodies. It was impossible to find s
debauches outrageous enough, lovemaking furious enough, or perver—-
sions new enough to slake the public's lusty appetite. The erotic and the -
political had never meshed so tightly. '

"'t‘

Perhaps no novel since has contributed to the politicization of sex and -
A the sexualization of politics. Justine became in effect the hieratic text foré‘é’ic— -

ual liberationists throu ghout the nineteenth century. Byron owned a copy; as
did Swinburne. In the 1920s he became the “Divine Marquis” to the French
surrealists, who saw him as the vehicle to revolution. Perhaps because many
found the book as appalling as appealing, some felt that interest in it would
die out. They were wrong. In 1800 the editor of the Tribunal d’Appollon
urged the police to seize and destroy the book. “You think that the work is
not selling. You are in error.”’
On June 20, 1791, at around the same time that Justine was arriving in
the bookstalls, King Louis XVI fled from Paris, where he had been interred a
year before after a mob of 30,000 women marched him and his family from
Versailles with the heads of his guards on pikes. The king hoped.to reach
German-speaking lands with his family, where with the help of his brother-
in-law, the emperor of Austria, he would return at the head of an avenging
army. He got as far as the town of Varennes, where a government official fell
on his knees after recognizing the king, betraying him to his revolutionary
enemies in this unwitting act of homage. Four days later the royal family was
brought back to Paris under armed escort. When the entourage reached the
Place de la Revolution, a man burst from the crowd, leaped onto the king’s
carriage and tossed a letter onto his lap. The man who both wrote and deliv-
ered the letter was the Marquis de Sade, and the letter which was soon pub-
lished under the title “Address of a Citizen of Paris to the King of the
French,” marked Sade’s entry into the field of politics and pohucal propa-
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. traded in his first love, pornography, and devoted himself to writing political

tracts. In his private correspondence, Sade would range from calling Louis
XVT his beloved king to proclaiming the most republican of sentiments de-
pending on how the political winds were blowing at the time. Often letters
were written to be read by censors, who freely opened the mail of citizens
suspected of disloyalty or were left lying around the house for the police
when they came to search his lodgings for evidence of antirevolutionary sen-

 timent. Sade was hardly adverse to the idea of revolution. “After dishonoring

himself in so many crimes,” wrote Michaud, “Sade could hardly fail to sup-
port a revoluhon that in some sense consecrated the principles of those
crimes.”! To say though that Sade had a consistent political point of view

during the days of the Revolution would be an exaggeration. It would also be

an exaggeralion to say that he renounced his sympathy toward his own class,
even if he did drop the pdrticle and adopt the ostentatiously republican name

- of Citizen Louis, Sade “When on June 19, 1792, Condorcet ordered that all

genealogical documents held in public archives were o be burned, Sade was
appalled. Yet not appalled enough to cease calling hitnself Citizen Sade or to
abandon what one would have to call his political opportunism. “As a man of

letters,” he wiote, “I find myself obliged to work one day for one party, one

day for another, and this establishes certain moblhty of opinion that is now
without influence on my private thoughts »22

Sade took up his residence in the Section de la Place Vendome and
quickly became active in the section mieetings, which functioned as revolu-

 tionary committees whose decisions had the force of law not only in Paris but
" throughout France. Gradually, over the summer of 1792 the sans culottes
. and other enrage operatives took over the meetings at what had once been
“the Church of the Capuchins and began agitating for more and more radical

measures against the monarchy and the now captive king. Before long that

~ agitation would have its effect in what would become known as the Septem-

ber massacres of 1792. For the next six weeks, “Citizen Sade” would write to

. Ripert, his deputy, ordering him to spirit off his estate books to a safe place so

that he could safely prove his aristocratic lineage and his claims on this es-

" tates.

- In the meantime, while Sade was simultaneously pandering to the mob

in Paris and making sure his aristocratic titles were safe, the events of the

ganda.
C(ﬂ)} \ “If you wish to reign,” Sade informed the doubtlessly grateful Louis
XVI, “let it be over a free nation..It is the nation that installs you, that names
y you its leader. It is the nation that places you on its throne, and not the God of
W the universe, as people used to have the weakness to believe. >
\ It was one more rant about atheism, a predilection that would eventually
WQ.- get him in trouble when Robespierre decided that the French needed a Su-

_-Revolution had taken on a life of their own. On August 10, 1792, at three in
the morning, the insurrectional Commune met at the city hall and then
marched to the place du Carousel directly in front of the Tuileries, where the
“king was being held but guarded by a force of 4,000 men, mainly Swiss
~ guards. The mob which had linked up at six in the morning with delegates
“ from the Left Bank sections was intimidated by the force guarding the king
- and so decided to wait for reinforcements as word spread throughout Paris
and the revolutionary forces began to converge on the palace. Eventually the

preme Being to keep them in line, one compatible, of course, with his revolu-
tionary program. But all that was in the future. For the moment, Sade eagerly &
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mob swelled to 10,000, emboldened by the defection of many gendarmes,
who now marched with the mob with their hats on their bayonets. Eventually
the mob burst through the gates of the palace and swarmed to the grand stair-
case where a confrontation ensued. When a shot was fired from a second
story window, the Swiss took it as their signal and opened fire on the mob
leaving 300 dead. At first the mob retreated, then the Swiss retreated; then, in

order to avoid further carnage, the King ordered the Swiss to lay down thelr{":g; :

arms. What followed was even worse carnage as the enraged mob strippédi™*

- then castrated, then decapitated the helpless Swiss, then carried their heads -+

PR

through Paris on pikes. e

Outrage seemed to fuel outrage in the aftermath of the August 10 assault=
on the Tuileries, when mobs roamed the street for the next month as rumgt~
provoked reprisal on a massive scale. On August 26 the French forces were
defeated at Longwy; on September 2, Verdun fell and the way to Paris was
open to English and counter-revolutionary forces, an event which prompted
Danton to give his famous speech calling for “I’audace, encore I’audace, et
toujour I’audace” to rally the revolutionary forces. The immediate effect of
the speech was audacious enough. On Sunday September 2, wagons carrying
115 defenseless priests bound for deportation were diverted by an enraged
mob to the Abbaye and a Carmelite convent where their throats were slit.
One day later on September 3 at the same Abbaye where the priests had been
murdered, the mob seized the Princess de Lamballe, stabbed her in the stom-
ach, and then, after cutting off her breasts and decapitating her, they then car-
ried her head through the streets’to the Temple where Marie Antoinetle was
being held. There they displayed the princess’s head, whose locks a hair-
dresser curled after it had been removed from her body, for the quéen’s in-
spection, all the while chanting obscene slogans.

Sade recounted the events of September 3 the next day in a letter to
Gaufridy, but he gives no indication that the sexual sadism of the outburst
might have some connection to his writings. “All of the refractory priests,”
he wrote, “had their throats cut in the churches where they were being held,
‘amon%Jthem the archbishop of Arles, the most virtuous and respectable of
men”" If Sade was moved to pity by the massacre, the movement was’
short-lived. “There is nothing equal to the horror of the massacres,” he wrote

- on a fold of the same letter, “but they were just.”24 The last line may have
.. -sbeén written for the benefit of the censors, who could and did inspect Sade’s
" correspondence in search of counter-revolutionary ideas, but the striking fact
remains. Sade had sketched out the trajectory which the revolution was tak-
ing as it progressed from sexual “liberation” to sexual sadism to murder.
Sexual passion was the fuel which fed the revolutionary blaze and now that
blaze would set the revolutionary house itself on fire in an orgy of bloodshed
that demanded a totalitarian imposition of order from without in ordei- to

save the country from its own destructive passions.

Part 1, Chapter 3
London, 1790

- .On November 4, 1789, the Rev. Richard Price, the noted dissenting divine,

- 8ave a sermon on the revolution in France at the meeting house in Old Jewry
. to the Society for Commemorating the Revolution [of 1688] in Great Britain.
- “We are met,” Price said in a sermon that was republished as a tract in early
1790, “to thank God'for that event in this country to which the name of The
‘Revolution has been given; and for which, for more than a century, it has
. beéen usual for the griehds‘r’.igf freedom, and more especially Protestant Dis-
_senters, to celebrate with éxpressions of joy and exultation.”

The reaction to the sermon was, as one might expect; various. Edmund
Burke read the transcription of the talk in early 1790 and wrote his book Re-
- flections on the’ Revolution in France in response, a document which ap-~
- peared on November 1, 1790, and was to become, according to Russell Kirk,
the founding document of conservative political thought. Burke argued that
Unitarianism was less a religion than it was a subversive political-party and
. felt that it should be suppressed. As events in France proved Burke’s predic-
tions right, the idea of suppression eventually found fruition in the sedition
trials of 1792, when Tom Paine fled England to be with his fellow revolu-
tionaries in France. .

" Unlike Edmund Burke, William Godwin heard Dr. Price’s sermon in
_-person. Godwin came from one of the many dissenting families in East
~Anglia, where he was ordained a minister in 1778. Shortly after that, one of
Godwin’s colleagues, the Rev. Joseph Fawcett gave him a strange and dis- -
*. concerting book entitled Le Systeme de la Nature, published in Holland to es-
“cape the censors but written by a Frenchman by the name of Baron
- d’Holbach. As it would with so many eighteenth century thinkers, The Sys-
. teiit of Nature precipitated a crisis in Godwin’s Calvinist faith which would
- be aggravated by reading Rousseau and Helvétius and would only reach a
* resolution of sorts when he left the ministry in 1783 and then left the Chris-
tian faith behind completely in 1787. Godwin also read Priestley, but unlike
Priestley did not settle for the half-way house to atheism known asnitarian-
ism.?‘ﬁ_odwin embraced total skepticism and, after another equally unsuc-
cessful stint as a teacher, embarked on a literary career which would last for
another fifty years.
" In 1790 in the aftermath of Rev. Price’s sermon, the world of Grub Street
political journalism was alive with fantasies surrounding the revolution in




Part I, Chapter 5
London, 1797

On May 1, 1797, a little over a month after Mary Wollstonecraft mamed

William Godwin and roughly three months before she died, Edmund Burke;.; :

the man who was the occasion of her rise 1o literary fame, wrote a letter.{o

Abbé Augustin Barruel, a French émigré and priest, upon the publication'sf 4

the first volume of his Memoirs Illustrating the History of Jacobinism'g'.ln

terms of its breadth and scope, Barruel’s History of Jacobinism was the book
Mary probably hoped she would write; in terms of its politics, it was its an-
tithesis. If there were ever a rout in the battle for the public mind, Barruel’s %
History of Jacobinism accomplished it in the utter defeat of revolutionary :
sympathies in England. Less than ten years after Rev. Price’s sermon at Old

Jewry, the English radicals were driven from the field in ignominious defeat,

and the name of Godwin, their leader, became synonymous with both per- *
sonal vice and political discord, especially after he wrote the memoir of his

deceased wife.

“I have known myself, personally,” Burke wrote to Barruel, sfiortly be-

fore he died, “five of your principal conspirators, and I can undertake to say

{from my own certain knowledge , that so far back as the year 1773,.they were
busy in the plot you have so well described, and in the manner and on the .

principle you have so truly represented. To this I can speak as a witness.”'
The acclaim which followed the publication of Barruel’s History was al-
most as passionale as the vehement denunciation which greeted Godwin’s
Wollstonecraft memoir. Born in 1741, Barruel entered the Society of Jesus
in 1756 and was employed as a teacher in Vienna at the court of the Emperor

when he received word in 1773 that the Jesuit order had been suppressed. Af-
ter-spending time as a teacher abroad, Barruel returned to France and imme-

diately became embroiled in the Kulturkampf that would eventuate in the
French Revolution. When Louis X VI ascended to the throne, Barruel wrote

, an-ode in his honor which sold 12,000 copies and endeared his name to Roy-
alist circles as much as it earned him the enmity of the philosophes. In 1781,

their enmity deepened with the publication of Barruel’s book Les
Helviennes, his attack on Enlightenment thought. Barruel then turned on the

clergy who thought some accommodation with the Enlightenment was pos- "
sible, publishing La Genese selon M. Soulavie, which got Abbé Soulavie *
fired from his teaching post at the Sorbonne, and sq?sequeutly led to a law- s
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it, which must have been successful since all extant copies of the book
ere destroyed. During the same period, Barruel became editor of the Jour-
al écclesiastique, a post from which he continued his attack on the revolu-
‘tion. By August of 1792, actions had become louder than words. On August
.10, Barruel suspended publication of the journal and escaped into hiding in
+Paris when the September massacres broke out. From there he went to Nor-
‘mghdy, whence the Vendee revolt would issue less than a year later, and
om there he escaped to England in mid-September 1792.

' The parallels with Mary Wollstonecraft’s life are striking. Both emi-
rated in 1792. Wollstonecraft left England and went to Paris to write a book
bout the revolution which is now pretty much unread by anyone but schol-
-ars interested in the psychic details of Wollstonecraft's life. Barruel escaped
i with his life from the Very revolution Wollstonecraft sought to embrace and,
“'?;gmigrating to England, where he was granted patronage by the Clifford fam-
#:-1ly, one of England’s inost éminent recusant lines, Barruel wrote a book that
“:was to become the classic counter-revolutionary text for the next two hun-
‘;x‘%-ﬂt years. ‘ :

3527 In a left-handed tribute to Barruel’s book and its subsequent influence,
\Daijel Pipes dedikates ari entire chapter to Barruel in his 1997 book Conspir-
y,and in an act as audacious as it is dishonest tries to make Barruel respon-
bie for both the Holocaust and the Gulag, failing to mention that the Soviet
ime was the logical and historical extension of principles taken from the
ch Revolution, against which Barruel fought. :
Pipes’s attempt to link Barruel with the Nazi regime is even more
ght with dishonesty. While admitting at one point that the word Jew
¢f ‘appears in the almost 2,000 pages that comprise Barruel’s History of
binism, Pipes nevertheless accuses Barruel of anti-Semitism based on
dlleged fact that he received a letter from an Italian by the name of
onini who alleged that the Jews were behind the conspiracy which
ght about the revolution in France. Pipes claims that Barruel “accepted
S d:endorsed”” the notion that the Jews were behind the revolution; he then
aims that it became public knowledge, although there is no evidence to
it that claim. Pipes cites an obscure French journal as his sourcé, when
the idea from Nesta Webster's book World Revolution, which men-
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Barruel’s history earned the ire of the heirs of the Enlightenment be-
: Qgr_ e it cut through the pseudo-Newtonian mumbo-jumbo which tried to de-
garscribe human activity in terms of atoms bumping into each other, and
% tesituated the locus of human responsibility in the human will, where Augus-

iyt
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line, his namesake, had placed it 1500 years before. Revolutions were caused
by human passions, which, when lhcy got out of control, spread havoc
through a culture. “It is undeniable,” Barruel wrote

that virtue ought to be more particularly the principle of democracies than
of any other form of government, they being the most turbulent and the
most vicious of all, in which virtue is absolutely necessary to control the
passions of men, to quell that spirit of cabal, anarchy, and faction inherent
to the democratic form, and to chain down that ambition and rage of do-
minion over the people, which the weakness of the laws can scarcely with-

stand. o s AR

Since the soul, according to the classical tradition, is the microcosm of the

state, the French Revolution was the logical consequence of releasing pas—
sion on a nation-wide scale: .t

The French revolution is in its nature similar to our passions and vices: it
is generally known, that misfortunes are the natural consequences of in-
dulging them; and one would willingly avoid such consequences: but a
faint-hearted resistance is made; our passions and our vices soon triumph,
and man is hurried away by them.

Godwin’s rout in the battle of ideas came about primarily because the
traditional psychology Barruel espoused as the best explication of political
events in France seemed to be born out as true when placed up against the
still-unrolling chain of events. Godwin’s ideas, like calling Robespierre an
“eminent benefactor of mankind,”
tact with events.

The only thing that saved Godwin from total obscurity was the fact that
people kept his name in print by attacking him. One of the more significant

s7_altacks'came in June 1798 when Joseph Johnson published an anonymous

book entitled An Essay on the Principle of Population as it affects the Future
Improvement of Society, with remarks on the speculations of Mr. Godwin, M.
Condorcet and other writers. The author was a shy young Anglican pastor
with a hare-lip, ten years Godwin's junior, by the name of Thomas Malthus.
Malthus took exception to Godwin’s idea of human perfectibility, and pro-
posed as a counterexample the idea that man’s procreation would always

outstrip the available food supply. This was so because food increased in ar-

ithmetical progression, whereas human beings procreated in ratios which in-
creased geometrically. Malthus had come by his philosophical credentials by

something akin to birth right, in-a family which revered philosophical dis- -
course and had as guests in their home David Hume and Jean-Jacques Rous-

seau. The story of Malthus’s intellectual development, however, was the !
opposite of Godwin. Godwin was raised in a Calvinist home for a career in
the ministry, which he threw over after coming in contact with the Enlighten- A
ment. Malthus was exposed to Enlightenment thought in the home and be- 1

Aanan marhane ac a reenlt a minieter in the Anclican chnreh
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Malthus based his argument against Godwin’s notion of moral perfect-
+1bility on two axioms: (1) that food is necessary (o the existence of man and
(2) “that the passlon between the sexes is necessary and will remain nearl y in
its present state.” Given these two facts, the only thing that will limit popula-
tion to the available food supply is war, famine, and disease. Godwin, who

* subsequently met Malthus at a dinner party given by Johnson on August 14,

1798, suggested that if property were distributed more equitably, that ever y-
ne would have enough to live on. Like the earlier dispute between Burke
ind Wollstonecraft, the Godwin/Malthus dispute set the terms for what one
would come to call left and right (in English-speaking lands, at least) for the

“next two hundred years. The liberal view was that human nature and there- '
. fore all human institutions, were completely malleable and therefore perfect-

1

mmutable “iron” laws of nature, which could not be changed. Hence, ac-

seemed to burst anytime they made con- i/

. cording to the Jatter view, the less man did in terms of tinkering (he better off
- he would be. According to the former view, the notion, that man could be
Whatever he wanted to be — the idea of perfectibility, even to the point of con-

‘quering death — almost naturally led to revolution because the only explana-

f‘uon for evil lay in the arbitrary restrictions which the powerful imposed on

society for their own benefit. In many ways, the debate was a resurrection in

“disguised form of the earlier theological debate on original sin. Godwin rep-
-fesented an extreme form of the Pelagian position, according to which nature
‘was sufficient without grace; whereas Malthus represented, in spite of his
position as an Angllcan minister, the Calvinist posmon that any effort to
mieliorate man’s condition was pointless because of man’s innate depravity.
- Time would show that the crucial issue was “passion between the
‘sexes.” Malthus argued from numbers and claimed that sexual activity re-
ained on that level a constant that would eventuate in births in a way that
ould invariably outstrip food supply Godwin argued that late marriage and
moral restraint would limit family size. Godwin, however, was prevented

{from makin g this argument effectively by the evidence from his own life and

ritings, which seemed to urge promiscuity, divorce, abortion, and anything
Jbut moral restraint. The more the two men pursued the argument, the more
i.he argument got cast in terms that would never admit a solution. Malthus,
like Burke before him, allowed the terms of the conservative argument to de-
generate into the defense of a completely static status quo and an equally ve-
hement defense of economic privilege if not ruthless exploitation of the
ak. Godwin, for his part, proposed defenses that were ever more utopian,
and the argument has pretty much run in the same ruts from ever since.

" By 1801 Malthus’s theory had already been widely adopted. Two years
of poor harvests had led to widespread distress. Prices were up 300 percent
from their 1793 level, and although wages had also risen, there had been a

+* drastic fall in the income of the poor. Relieving starvation by public expendi-

LseT "

ble. The conservative view was that man was what he was as the result of 1
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ture, many taxpayers now believed, would make the situation worse, and the
only answer was to reduce demand even further. In 1800 a law was passed to
forbid bakers from selling bread for twenty-four ‘hours after baking — it being
well know that since new bread tasted better, the poor ate more if it.

What neither side could anticipate then is how attractive artificial con-
traception would appear to both sides in the dispute. As of the time of Mal-
thus’s book, contraception was technologically unfeasible and morlly,
repugnant, but with the passage of time and the subsequent and slmuilaneoﬂs‘

advance in technology and the erosion of morals, it would soon reassert its :

utility as a technological solution which allowed both sides to have their cake.
and eat it too. Birth control allowed the Malthusians to concentrale on ferul—
ity reduction to y the detriment of higher wages and better working condltlons

but it also allowed the Lell to indulge its sexual passions and its utopian
schemes Tor social engineering. 1he rapprochement which contraception en-
abled would have to wait for a hundred years, but eventually it would be
symbolized by the collaboration of Margaret Sanger and John D. Rockefeller
Jr. The two poles of the debate — liberation and control. as in sexual liberation

and population control — would remain antinomies, but in a way in Wthh the

one invariably begat the other in a never ending cycle of more and more lib-

eration eventuating in tighter and tighter social control. The one was always .
.a funcfion of the other, and the contraceptive was the key to both. In provid-

ing both liberation of the sexual sort for the Godwinians and control of the

populatmn sort for the Malthusmns&aﬂowed the creation of a pohucal sys- °.
tem in which “liberation” from sexual restraint could be used as a form of
control. The sexual act liberated Trom procreation was mobilized in ways

congenial to those who wanted to make money off its exploitation. By con-

vincing undesirable groups that they should limit their numbers rather than

seek higher wages, these groups were deprived of demographic leverage,
and political protest was defused by ever more besotting applications of sex-
ual pleasure. All of that was far in the future, but all of it grew out of the dia-
lectic of liberation and control which lay at the heart of the Godwin/Malthus
debate.

Godwin at this point had other reasons to think about birth control and

moral restraint. At the time of his debate with Malthus he became sexually
involved with a certain Mrs. Clairmont, upon whom he was practicing once
again the “chance-medley” system of birth control, which predictably led to .

a pregnancy, which eventuated in the birth in October of 1801 of one more

half-sister, Jane or Claire or Clare, being added to the Godwin family

ménage.

On March 6, 1801, seven months before the birth of Mary Godwin’s.
half-sister Jane, the Marquis de Sade paid a visit to his publisher Nicholas *
Masse at his offices on the rue Helvétius. In 1797, the same year that -
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- Barruel’s mmagnum opus on the revolution had appeared in London, the Mar-
uis de Sade produced a magnum opus of a different sort in Paris. Entitled La
ouvelle Justine ou les Malheurs de la vertu, suivie de I’'Histoire de Juliette
a soeur, Sade’s latest foray into pornography dwarfed anything he had had
ublished up till that time. Its ten volumes of pomographic excess were illus-
ated with numerous obscene engravings earning it the dubious cncomlum
f being “the most ambitious pornographic enterpnse ever assembled.” If
ade hoped to get rich from the book, he was once again disappointed. Three
cars after its publication, Sade was living from hand to mouth in the back
oom of a farmer’s cottage with no residence of his own and not even a set of
lothes to wear. Sade was in fact so down and out that the world took him for
ead. On August 29, 1799, he read his obituary in the L'Ami des Lois, which
hed few tears over his reputed passing away, referring to him as an “infa-
mous writer” whose “mere name . . . breathes a cadaverous stench that kills
irtue and inspires horror * “Not even the most depraved heart,” the report
ontinued, “the most bizarrely obscene i 1magmatlon could conceive anything
o offensive (o reason, decency or humanity.” '

A year and a half after the report appeared, Sade was at Masse, his pub-
shcr hoping for a some of the royalties from his latest, most ambitious por-
ggraphnc work when the police arrived and took him into custody. Masse
ut a deal with the police by revealing the location of the warehouse where
1e copies of Juliette were stored and was released within twenty-four hours.
ade was taken to a jail known as the “Mousetrap” and left to stew in his own
and other people’s) juices in a holding cell fifteen feet underground. Sade
ad been drawn into a trap by Masse and the police, who, according to Lever,
uspected Sade as the author of Zoloe, a satire on Napoleon. Two years after
arrest, after bouncing from one dungeon to another, Sade finally ended up
t Charenton, the famous asylum for the insane. It was there, under the direc-
n of the defrocked priest Frangois Simonet de Coulmier, who revitalized
ic hospital and made it, for a time, the social hub for Paris high society, that
vade finally made a name for himself in the theater as the asylum’s new *
Stl_c director.” Coulmier not only arranged the performances, he __aclually
"qd with the Marquis de Sade and the inmates in performing them. Con-
idering the fact that Sade nearly perished from hunger and exposure during
inter of 1800-1801, things could have been worse, especially since
e’s mistress Constance Quesnet was allowed to move in with him in Au-
of: 1804, and occupy the room next to his, where she passed as his illegit-
xmate daughter.

‘here was of course constant tension with the civil authorities who were
orized to search his room periodically and confiscate any obscene mate-
they found. These same authorities also insisted that Sade be confined to
hé‘l'grounds of the asylum, but Coulmier was lax in the enforcement of this



